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This is a two-part study that examines the correlation of religion and sexual
orientation on the psychosocial understandings of two populations: same gender-loving
men and social work students. The study is based on two online surveys. The first part
gathered the responses of same gender-loving men (n=83) to online surveys. The second
section gathered responses of Bachelor, Masters, Doctoral Social Work students (n=44) to
an online survey. By the use of a 30-item, self-administered online questionnaire on
Christian conservatism, the researcher operationalizes the study's independent variable,
conservative Christian religiosity. The researcher explores the connection between the
independent variable and the dependent variable, homonegitivity and Christian
conservatism, using an online, self-administered; 11 item questionnaire. Pearson's r
shows a correlation between conservative Christian beliefs and level of homonegitivity.
Additionally, the researcher explores the perceptions of social work students on the rights,
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morality, psychological fitness, and social stability of gay men and lesbians via a 33-item
questionnaire, also designed for this study. Pearson's r also shows a correlation between
conservative Christian beliefs and level of homonegitivity within social work students.
Social workers and students need to access their personal biases concerning
homosexuality while in training or before doing practice within a setting that can
potentially serve this population. These preconceived notions may adversely affect the
quality and/or level of service a same gender-loving individual may receive. More
importantly, it may add to pressures on this population to conform to cultural or religious
expectations that are inconsistent with their state of being.
Finally, social work educators expounding on homosexuality and related concerns
within the "beloved community" should have a keen understanding ofblack family
dynamics; relationship building and maintenance among same gender-loving men; the
importance of extended family and fictive kin networks; the primacy of race
identification; centrality of Christian fundamentalism; and the pervasiveness of traditional
gender role identification within all facets of the "beloved community".
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Men who are black and same gender-loving perplex social work clinicians,
educators, researchers, and intervention designers. Many of the books used to train social
workers address the concerns of gays and lesbians as a monolith group without
acknowledging the differing story of those persons of African descent who form intimate
emotional and/or sexual relationships with persons of the same gender (Barusch, 2002;
Butcher ct al., 2004). Therefore, social workers who attempt to practice or design
programs do so under the assumption that all persons who behave homosexually have the
same worldviews, dating practices, and life concerns. This chapter explains the purpose
of this study in light of the gaps in the literature and in social work education, providing
definitions, insight, and background on major factors that influence the behavior of same
gender-loving men. Because black theology, as revealed in the varied religious
institutions, casts a very large shadow over the entire community, a discussion of the
problem must include an examination of the religious lens through which the "beloved
community" views and responds to the issue of homosexuality. In addition, it is important
to examine how its position affects the developing psyche of same gender-loving men.
Therefore, this study examines the relationship between homonegitivity and conservative
Christian beliefs in the target population as well as those social work students who will
serve them. The significance of this study emphasizes the level of influence that the black
church has within the "beloved community" and, by extension, how its traditionally
fundamental teachings affect those men with a same gender-loving orientation. As a
final point, this chapter concludes with an overview of the remaining chapters.
Purpose
The purpose of this study is to examine the relationship between homonegitivity
and conservative Christian beliefs. Most African-American, Christian faith communities
espouse a doctrine that finds homosexuality and/or bisexuality to be morally
reprehensible, and a result of willful disobedience to the will of God. Informed by these
religious traditions and conservative definitions of family and gender roles many black
families stress implicitly and explicitly that heterosexuality is the preferred sexual
expression or only acceptable conduit of love (Allison et al., 1992; Allison et al., 2002 ;
Alsbrook, 1992; Dang & Frazer, 2005; Easter, 2004a; Ernst et al., 1991; Fulwood, 1991;
Gregory, 2003; Hubbard, 2001; Huff, 1993; Hunter etal., 2001; Loiacano, 1989; Neigbors
et al., 1998; Peter, 2004; Simmons, 1995). Therefore, most African-Americans are raised
in conservative faith traditions and families taught that being emotionally and/or sexually
attracted to persons of their same gender is sinful and the only appropriate response to
these desires are prayer, fasting, and repentance (Cole & Guy-Sheftall, 2003; Fulwood,
1991; Hodge, 2005; Hubbard, 2001). This reality fosters a sense of isolation within same
gender-loving adolescents and men which, in turns, fuels the alarming rates of
promiscuity, selfmedication, suicidal thoughts, suicide attempts, Human
Immunodeficiency Virus and other sexually transmitted disease infections, and low self
esteem within this population (Anthony, 2000; Bagley & D'Augelli, 2000; Bingham et al.,
2002; Cauce et al., 2002; Poussaint, 1990; Rutter & Soucar, 2002; Saltzburg, 2004).
The African-American community, henceforth identified as the "beloved
community", shares the notions declared by many individuals and faith communities
within the dominate population. At times, the "beloved community" deals harshly and/or
violently with same gender-loving men in particular in an effort to force them to conform
to the expected norm of husband and father (Adams, 2004; Allison et al., 1992; Anthony,
2000; Brown, 1993; Easter, 2004a, 2004b; Finkel et al., 2001 ; Huff, 1993; Laythe, March
2001; Miller, 1996 ; Phuong, 2004; Weiss, 2005). This researcher contends that the
"beloved community" has high incidences of homonegitivity rather than what scholars of
the dominate community have labeled homophobia or internalized homophobia. To some
scholars and the subjects within their studies, the irrational fear of proximity, exclusion,
discrimination, and/or violence based solely on expressed, implied or perceived sexual
orientation constitutes homophobia or homophobic intentions. Gays and lesbians in the
dominate community responded to this threat by pulling away (while retaining their
inherent white privilege) and forming a separate community with its own economic,
political, social, religious and moral center (Abbott et al., 2000; Erica, 2005; Howard,
1999; Todd, 2004; Todd, 2003).
The experiences of the Same Gender-Loving persons within the "beloved
community" have and continue to be immensely different from those of the dominated
culture. The "beloved community" struggles with fully accepting same gender-loving
persons. The community kept holy silent as the AIDS pandemic snatched away more than
61,000 same gender-loving men during the late 1970's, 1980's and early 1990's (CDC,
2002). Likewise, the community kept holy silence as young men and women were
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expelled from their homes, beaten unmercifully or savagely raped because they loved
persons of the same gender (Adams, 2004; Bartholomew et al., April 2004; Deana, 2004;
Joyner & Russell, 2001; Margaret et al., 2005). In time, the "beloved community"
contritely makes room for those who discovered that they are same gender-loving. It is
not unusual to find black families with an "Uncle Peaches", an aunt that just never married
but always had a special female friend, an artistic and prissy son that does everybody's
hair, a flamboyant choir director, or a secretive minister (Abbott et al., 2000; Audam et al.,
2002; Battle et al., 2003; Chatters et al., 1998; Poussaint, 1990). This researcher
acknowledges that these are stereotypical manifestations. They may not speak to the
reality of the more conservative same gender-loving members of the "beloved
community", however, it does show that while the community upholds conservative mores
it makes room for its sons and daughters who are same gender-loving and loves them
regardless (Battle et al., 2003, Battle, 2000 #31; Chatters et al., 1994; Deana, 2004).
Biological ties have never restricted or constricted the way that love flows through the
"beloved community". When the birth family finds it too difficult, too painful or too
draining to love, love engulfs from another part ofthe "beloved community". This has
been our legacy from the centuries prior to our arrival on the shores of North America
(Chatters et al., 1998; Chatters et al., 1994; Johnson, 1999; Pearl, 2004).
Statement of Problem
Many African-Americans believe homosexuality is a curable moral condition (one
of choice rather than being) that responds best to prayer, fasting and/or repentance
(Allison et al., 1992; Miller, 1996 ; Miller & Wilson, 2002; Neigbors et al., 1998).
Therefore, same gender-loving men are taught within their families of origin and
especially in their faith communities that this expression is sinful, undesirable, and
inappropriate (Aiken et al., 2002; Allison et al., 1992; Battle & Bennett, 2000; Battle &
Lemelle, 2004; Coleman & Holzemer, 1999; Lune, 1998 ; Miller, 1996 ). While the
church and the black preacher have a level of influence that African-Americans ascribe to
few other entities within the American milieu, this institution rejects all current research
and study into the nature of sex and sexuality (Anthony, 2000; Easter, 2004a, 2004b;
Huff, 1993; Weiss, 2005). That being the case, social workers may encounter same
gender-loving men who are struggling to integrate their emerging or developed sexuality
with their established personality (Allison et al., 1999; Deana, 2004). These men or
adolescents possibly will attempt to appear heterosexual (maintaining female partners),
engaging in exaggerated male bravado, adopting a very masculine style of dress, and/or
only participating in stereotypical male activities) while behaving bisexually or
exclusively homosexually (Allison et al., 2002 ; Billson & Majors, 1992; Johnson &
Johnson, 2000). The intense shame, feeling of isolation, fear of expulsion from their
families or "a desire to be normal" may motivate these men to lead double lives, engage
in self-destructive, compulsive, and/or addictive behaviors as a way to escape or mask
these mounting feelings (Edwards, 1996; McKinney & Wormer, 2003; Miller et al., 1998).
Historically, men who recognized these feelings within themselves and attempted to reach
out to established white communities for social support found vehement racism,
acceptance as a sexual icon or fetish or complete exclusion (Abbott et al., 2000; Audam et
al., 2002; Cole & Guy-Sheftall, 2003). Therefore, many of these men are very resistant to
the label gay, seeing it as a moniker developed for and about the dominate culture, white
Americans, and their perceived lifestyle (Harris, 1996; Herek & Capitanio, 1995;
Hubbard, 2001). If these men are unsuccessful in finding social support or amalgamating
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their sexuality into their established personality, they become susceptible to depression,
high-risk sexual behavior, social instability, substance abuse, obesity, or suicidal ideation
(Bearinger et al., 1999; Morrow, 2004; Rasheed & Rasheed, 1999; Rotheram-Borus &
Fernandez, 1995). Social workers can play a pivotal role in assisting these men and
adolescents access information about sexuality, therapeutic interventions, implications of
coming out to family, and locating culturally and spiritually sensitive community support
(Bartholomew et al., April 2004; Chen et al., 2004; Paz, 2003; Rasheed & Rasheed, 1999).
Significance of the Study
Scholars accept, anecdotically, that homosexuality finds fewer acceptances and no
major social supports within the "beloved community" and its traditionally conservative
churches. This lack of affirmation from the larger community and one of its major
institutions forces many who are same gender-loving to either lead double lives or move
from the city oftheir birth to larger cities with established same gender-loving
communities or reputations ofgreater acceptance.
Apart from concerns about HIV/AIDS, few researchers are examining the lives
and stories of same gender-loving people. Only a handful of social workers and
psychologists are spending time documenting the biopsychosocial concerns that are
unique to this population. Likewise, few proven, culturally sensitive, therapeutic
interventions exist to address these concerns. Similarly, little to no empirical evidence
exists about the efficacy of religious interventions apart from programs supported by
federal runds. This study will add empirical data to both concerns. The body of social
work knowledge gains a snapshot of a section of the "beloved community" defined on its
own terms and respected for its unique contributions and struggles. This research will
inform social workers of the need ofpersons who are same gender-loving to worship in
ways that connect to family experiences, even if the tradition is unaffirming.
Professors teaching courses on Human Behavior, Clinical Practice with Children,
Adolescents, Adults, and Families, Social Welfare Policy and Services, and
Psychopathology, should understand the strong desire for same gender-loving persons
remaining connected to the larger "beloved community". Unlike white gays or the gay
movement, same gender-loving persons identify stronger with race and gender rather then
sexual orientation (Audam et al., 2002 Fergerson & Warren 2002). Social work
intervention developers and psychotherapists will see greater participation in
programming and greater efficacy in treatment when attempting to affirm all aspects of
culture along the road to healing. For that reason, therapists making recommendations to
churches or spiritually based support groups merely on their acceptance of gay people may
cause as much pain as remaining in an unaffirming faith community. In as much as same
gender-loving men are aware of the existence of the "gay" friendly or smaller new
ministries who focus primarily on the concerns of gay people; the overwhelming desire,
for those seeking affirmation, is to have their being affirmed within the larger traditional
religious settings. They view the traditional faith community of heritage as the microcosm
that most accurately mirrors the larger "beloved community". Since most African-
Americans view their sense of identity linked to how the family and the community views
them then, the connection to faith communities (no matter who loosely defined) are primal
to those who are black and same gender-loving (Brown, 1993; Easter, 2004a, 2004b;
Neigbors et al., 1998). Therefore, as social work educators and clinicians seek to provide
information about, do therapy with or develop programming for this portion of the
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"beloved community" they must comprehend the primacy ofethnic identity, the centrality
ofblack Christian fundamentalism, and the desire to remain united to the larger "beloved
community".
Summary
Black men who are same gender-loving are a distinct group within the "beloved
community" that possess a worldview that is different and at times is oppositional to that
of white gay men and white lesbians. While this group may not struggle with internalized
homophobia (as understood in the white gay community) they are susceptible to
homonegitivity brought on by implicit and explicit non-affirming messages concerning
homosexuality and the value ofmen perceived as gay espoused within the "beloved
community". This atmosphere of relative intolerance fuels inauthentic ways ofbeing
(closeted existence) and non-life-affirming choices such as unprotected, promiscuous sex,
substance abuse, suicidal tendencies, low self-esteem and social instability. It is critical
that social work clinicians and educators understand the primacy of ethnic identity, the
centrality ofblack Christian fundamentalism, and the desire to remain united to the larger
"beloved community".
A review of empirical literature comprises chapter 2. The review covers the
following topics: Anatomy of black Manhood within same gender-loving Men,
Internalized Homophobia, Homonegitivity and the "beloved community", Homosexuality
and the Traditional black Church, Impact of Spirituality on Weil-Being and Social Work
Perspective on Homosexuality. The researcher's methodology is substantiates in chapter
3, with the study's findings delineated in chapter 4. Lastly, chapter 5 includes discussions
and implications to social work education and practice.
CHAPTER II
REVIEW OF THE LITERATURE
The Evolution of Same Gender-Loving Identity
By the time children reach adolescence, they are aware of what society defines as
••normar'(Anderson, 1999; Anonymous, 2000; D'Augelli et al., 2005; Norlin et al., 2003).
Children gain a keen recognition of the norms of their family, peer group, and other
significant social contexts (e.g., school, community, religious groups), and, perhaps more
importantly, an implicit understanding of what is necessary to achieve acceptance from
these groups (Anderson, 1999; Anonymous, 2000; D'Augelli et al., 2005; Norlin et al.,
2003). Gender identity and gender-typical behavior patterns emerge between the ages of
two and four (Rutter & Soucar, 2002; Saltzburg, 2004; Winter, 2004). It could be that
gender nonconformity or relative absence of masculine traits and relative presence of
feminine traits during boyhood, is linked with the beginning of negative parent and child
relations (Medeiros et al., 2004; Morrow, 2004; Norton & Vare, 1998).
As they move away from childhood and attempt to navigate the road to
independence and responsibility of adulthood, it becomes critical for adolescents to find
some sense of belonging (Anderson, 1999; Anonymous, 2000; Norlin et al., 2003). A
primary developmental task of this period is to individuate, or separate, from the family of
origin in order to establish a mature identity and capacity for intimacy, which allow one to
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assume adult roles and responsibilities (Anonymous, 2000; Bowen et al., 1996). By the
time the average child enters adolescence, they should have passed through Erik Erikson's
stages of psychosocial development that deal with basic trust, autonomy, initiative, and
industry (Norlin et al., 2003). The adolescent learns to see themselves as being separate
from the primary caregiver, developed a sense ofself-control and the ability to make
choices, and begun to experience the desire to explore and master the world (Norlin et al.,
2003). The intense attachment that characterizes the parent-child relationship during early
infancy has evolved into a dependent, symmetrical parent-child relationship during middle
and later childhood (Norlin et al., 2003). When they suspect that they are "different" from
other members of these groups, particularly in the area of sexual orientation, they may
struggle with their sense of identity, fear rejection, develop low self esteem, lapse into
substance abuse or consider suicide (Anderson, 1999; Anonymous, 2000).
The transitions between psychosocial stages are punctuated by dramatic changes.
From the striking physical changes of puberty and the accompanying "awakening" of
sexuality, to demands by peers for increased involvement in social activities and a
resulting need for additional independence, to growing expectations of responsibility and
performance (at school, in the home, and in other social contexts), adolescents may begin
to exhibit moodiness, occasional rudeness, and a tendency to return to childish behavior,
particularly when stressed (Bagley & D'Augelli, 2000; Bowen et al., 1996). For
heteroscxua! adolescents within the dominate community, progression through Erikson's
developmental stages occurs relatively predictably, with norms and mores passed along
from generation to generation (Norlin et al., 2003).
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For African-American, heterosexual adolescents, however, the progression may be
more complex (Pearl, 2004; Rasheed & Rasheed, 1999; Saint-Aubin). Adolescents are
instilled a sense of duality, belonging to both the larger society and the "beloved
community" and how to survive in an often racist and frequently hostile environment
(Anonymous. 2000; Battle et al., 2003). At the same time, the conservative Christian
teachings uplifted by the "beloved community" add another dimension of concern for the
evolving same gender-loving young person (Allison et at., 1992; Alsbrook. 1992;
Anthony. 2000; Huff, 1993).
African-American teens who find an emerging attraction to persons of the same
gender can easily turn to family members and peers for reassurance and assistance in
dealing with racism or sexism (Chatters et al., 1994; Joyner & Russell, 2001; Saltzburg,
2004). However, often the primary source of love and affirmation has explicitly and
implicitly made disparaging remarks about homosexuality in an attempt to steer their child
away from a homosexual expression (Alsbrook, 1992; Audam et al., 2002; Rasheed &
Rasheed, 1999). Most traditional African-American faith communities espouse a
Christian doctrine that finds homosexuality and/or bisexuality to be morally reprehensible,
and a result of willful disobedience to the will ofGod (Allison et al., 1992; Anonymous,
2000; Easter, 2004a). Informed by these religious traditions, most black families stress
that heterosexuality is the preferred or only acceptable conduit of love or sexual
expression (Deana, 2004; Ernst et al., 1991). Many African-American parents confronted
by the reality of a homosexual child respond with hostility, fear, or anger (Bagley &
D'Augelli, 2000; Bingham et al., 2002; Cauce et al., 2002; D'Augelli et al., 2005).
Likewise, many of these parents seek treatments that will "change" their child back to a
heterosexual orientation.
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The notion that a homosexual orientation is a natural part of sexual expression is one that
has yet to be an acknowledged portion of the African-American collective conscience
(Chatters et al., 1998; Gregory, 2003; Herek & Capitanio, 1995; Loiacano, 1989; Murray,
1997). Even in their crudest forms these notions grow out ofthe opinion that being
emotionally and/or sexually attracted to persons of their same gender is sinful and the only
appropriate response to these desires are prayer, fasting, and repentance (Anthony, 2000;
Audam et al., 2002). This notion is called Transformational Ministry; the use of religion
to eliminate homosexual desires (Hunsberger, 1995). While there is some diversity within
the movement, most "transformational ministries" adhere to a belief that "upholds
heterosexuality as God's creative intent for humanity, and subsequently views homosexual
expression as outside God's will" (Griffin, 2000; Herek & Capitanio, 1995; Peter, 2004;
Phuong, 2004). The "transformational ministry" movement, which began in the early
1970s, has gained more visibility in the media recently through the efforts of Christian
publishers and conservative political organizations (Hunsberger, 1995). Consequently,
many same gender-loving adolescents feel that turning to the family for support and
understanding is not an option. Therefore, it is not surprising that the primary difficulty
noted by these individuals is an intense feeling of isolation (Poussaint, 1990; Rasheed &
Rasheed, 1999).
Anatomy of Black Manhood within Same Gender-Loving Men
In a seminal work on social work practice with African-American men, Rasheed
and Rasheed (1999) put forth the following listing about the prevailing images of black
masculinity:
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(a) Men must be emotionally stoic and deny vulnerability; (b) men must be
preoccupied with work status, achievement, and success; (c) men are to be
forceful and interpersonally aggressive; (d) men should reject what seems
feminine; (e) men must have an aggressive need to defend oneself; (f) men
are preoccupied with sex and sexuality; (g) men should be economic
providers for their families; and (h) men should be protectors of home and
family (p. 28).
The authors go on to say that the prevailing images ofblack masculinity within the culture
tend to be drawn from professional athletes and entertainers (more specifically gangster
rappers, i.e. Tupac Shakur) (Rasheed & Rasheed, 1999). At the same time, homosexuality
within men, regardless of race or culture, has a long association with effeminacy and the
stigma that comes with being a "soft" or passive male, a "flaming queen" or "raging
sissy".
This sentiment is supported by the findings of a survey of more than 3,000
American adults mounted in 1973. This study found that 69% of respondents believed
homosexuals acted like the opposite sex, and that homosexual men were suitable only to
the "unmasculine" careers of artist, beautician, and florist, but not the "masculine" careers
ofjudges, doctors, and ministers (Levitt & Albert D. (Classen, 1974). Therefore, one of
the major concerns for many black men who love or have sex with other men is being
perceived as masculine or a man valued by the community, regardless of the sexual role
they assume or sex of partner (Allen & Philaretou; Battle & Lemelle, 2002; Cole & Guy-
Sheftall, 2003; DeWayne, 2000; Edwards, 2001; Fishbein et al., 2004; Harris, 1996;
Harris, 1995; Outlaw, 1995; Rasheed & Rasheed, 1999). The majority of young same
gender-loving men who can pass as heterosexual have replaced stereotypical feminine
flamboyance with a "thugged-out", urban style. The "snap queens" with arched eyebrows
of the 1980's and early I990's spitting acidic insults on fashion faux pas and personal
imperfections have been replaced by boot wearing, blunt-smoking, pants-sagging, corn-
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rowed homothugs who strongly embrace the restrictive masculine-feminine dichotomy of
the dominate culture while getting their "freak on" on the down low (DL) (Lavers, 2004;
Trebay, 2000).
In spite of the paradigm shift among same gender-loving men, the "beloved
community" continues to view men who are gay or suspected as gay "less than" real men
or desire to be or act like women. This view is espoused greatest among black
heterosexual men (Anthony, 1999; Anthony, 2000; Battle & Bennett, 2000; DeWayne,
2000; Edwards, 200!; Ernst etal., 1991; Harris, 1996; Hunter et al., 2001; MaysetaL,
1992; Miller & Wilson, 2002; Murray, 1997; Poussaint, 1990; Watts & Borders, 2005).
The term "less than a real man" is difficult to qualify or quantify in empirical terms. Most
research has connected it to the disdain that many African-Americans, both gay and
straight, view receptive anal-intercourse (Audam et al.; Cole & Guy-Sheftall, 2003;
DeWayne, 2000; Fishbein et al., 2004; Harris, 1996; Harris, 1995). Scholars specializing
in gender studies describe this trend as a gender bias that devalues the traditional feminine
or submissive role in favor of the dominant masculine role (Allen & Philaretou; Cheng,
1999; Dickey; Harris, 1996; Harris, 1995; Mahalik, 2000; Mays et al., 1992; Miller et al.,
1998; Outlaw, 1995; Watts & Borders, 2005).
Internalized Homophobia
Defining Internalized Homophobia: The term internalized homophobia appears
throughout the literature and refers to negative feelings about the perceived or expressed
homosexuality in another person or in oneself (Miller & Wilson). Edwards (1996)
discusses that when there is personal acceptance of homosexuality and development of
acceptance of a group identity then, an individual will seek out associations and friendship
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with members ofthe larger gay subculture. Internalized negative messages about the gay
culture, organizations or establishment could foster hatred about the community while
personally accepting ones orientation. Since the majority of persons who are gay or same
gender-loving grew up in a heterosexual environment with norms and mores centered on
heterosexuality this process of internalized homophobia or homonegitivity is almost
unavoidable (Battle & Lemelle, 2004; Edwards, 1996; Miller & Wilson, 2002).
Homonegitivity and the "Beloved Community"
The literature shows that persons who are African-American have greater
difficulty overcoming internalized self-hate in relation to sexuality and moving toward
integration of sexual orientation with established racial and social identity (Battle &
Lemelle, 2004; Edwards, 1996; Miller & Wilson, 2002). Studies of persons who choose
not to amalgamate sexual orientation with the rest, show disturbing levels of depression,
high-risk sexual behavior, and substance abuse (Aiken et al., 2002; Karon et al., 2000 ).
In a survey and testing of'4,272 young black men who had sex with men, Karon et al.
(2000) showed that the threat ofHIV is not influencing black men's sexual choices. Six
months prior to the survey and STD (sexually transmitted disease) testing, 31 % of the
group had engaged in unprotected receptive anal sex (29% were HIV positive and did not
know it); 30% had engaged in unprotected insertive anal sex (13% were HIV positive and
did not know it, 29% were HIV positive and did know it). These statistics, taken from
seven major metropolitan areas, demonstrate that there is a major health crisis within the
black male population. Researchers are beginning to document the long held principle
that homosexuality finds little tolerance in the "beloved community" (Allison et al., 2002 ;
Battle & Lemelle, 2002; Gregory, 2003; Miller & Wilson, 2002). At the same time, same
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gender-loving persons do not view themselves apart from the community that gives them
life and identity (Audam et al., 2002). Battle (2002) demonstrates that black men tend to
have greater negative attitudes toward other black men perceived as same gender-loving
than black women. When a research factors in church attendance the number of persons
with negative attitudes grows exponentially (Battle & Lemelle, 2002). Fundamental to
identity development within the "beloved community" are shared mores that come from,
even in the loosest sense, religious traditions. Overwhelmingly, the traditions that
undergird these values arise from conservative theological contexts. Several studies have
explored the connection between fundamentalist Christianity and social intolerance
(Altemeyer& Hunsberger, 2004; Finkel et al., 2001 ; Hunsberger, 1995; Miller, 1996 ).
As social scientists and health care professionals began studying traditional
African-American faith communities in light of the AIDS pandemic, they found the same
intolerance and exclusion that occurred in the dominate community (Allison et al., 1992;
Griffin, 2000). Anderson (2004) discussed the "DL" phenomenon, having same gender
sexual contacts in secret while maintaining a public heterosexual persona, which has
gained much publicity since 2004. While the label is new it highlights the persistent pain
that is caused by homonegitivity, and behavior that has always existed within humanity
(Edwards, 2001; Harris, 1996; Misir, 1997; Outlaw, 1995). The condemnation coming
from faith communities combined with the widespread exclusion in the "beloved
community" forces many to remain "closeted", lead double lives, or be DL (Allison et al.,
1992; Edwards, 1996).
There is pain in the "beloved community" caused by overt, covert, and
institutionalized racism. We are a part of a world community that perpetuates patriarchal
and heterosexist patterns, sexist orientation, and misogynistic behaviors (Allen &
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Philaretou; Anthony, 1999; Black, 1997 ; Mahalik, 2000; Ward, 1999; Watts & Borders,
2005). The "beloved community's11 version of this patriarchal pattern appears in the
romanticized thug lifestyle and pimp mentality that narrowly defines masculinity while
perpetuating a devaluing ofwomen and femininity (Billson & Majors, 1992; Cheng, 1999;
Iwamoto, 2003). In an essay entitled "Misogyny, Gangsta Rap, and The Piano" bell hooks
(1994) discusses how misogyny and sexism permeate "gangsta rap", which is wildly
popular in the United States and around the globe, hooks is convinced that these realities
reflect the prevalent notions within the "beloved community" in particular and our nation
as a whole. Furthermore, she suggests that these values, as articulated in the American
context, were "created and sustained by white supremacist capitalist patriarchy".
By extension, the majority of the "beloved community" views gayness as white,
feminine, and submissive; all of the things that a "real" black man would never be
(Allison et al., 2002 ; Alsbrook, 1992; Anonymous, 2000; Battle & Bennett, 2000). This
echoes the elevation extreme masculinity and the devaluing of femininity. In one of the
first studies of its kind, Edwards (1996) shows that African-American adolescent gay men
learn very early that it is better to fit into the expectations of families than risking
exclusion, violence, or expulsion from their homes. He does say that this "passing" as
straight comes at a high emotional cost (Edwards, 1996).
Because we live in a society that embraces heterosexuality as the only viable
conduit for love, sex, marriage and morality; it forces those who's orientation is something
more than or less than this norm to struggle to find, not only acceptance, but a cohesive
balance to their being as well (Edwards, 2001; Garrett, 2003; Griffin, 2000; Huff, 1993;
Joiner et al., 2002 ; Miller et al., 1998; Miller & Wilson, 2002; Outlaw, 1995; Peter, 2004;
Poussaint, 1990; Ward, 1999; Watts & Borders, 2005).
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For women, African-Americans, persons of color, and persons of very rigid religo-
cultual backgrounds (e.g. Muslims, black Muslims, and Jews etc.) this call to represent
conservative or traditional cultural norms; and a desire to fully express all sides ofbeing
without fear of reprisal can put personal health and emotional well-being in jeopardy
(Celentano et al., 2003 Johnson, LaLota, & Shehan 2003; Edwards; Miller & Wilson).
Over time, unhealthy ways or unhealthy patterns of processing these feelings of social
isolation, depression, rejection, suicide and worthlessness develop (Deana, 2004). As
persons began exploring the gay subculture mood altering substances (alcohol and drugs
in the bar/club scene) provide an escape from the mounting societal pressure opening the
door to high-risk sexual behavior, addiction and possible
HIV infection (Karon et al., 2000 ).
Homosexuality and the Traditional Black Church
Evangelical Christianity and biblical literalism, combined with a lack of a sexual
ethic that reflects an integration of an understanding of human development and human
sexual behavior, are major factors for the negative attitudes toward homosexuality in
particular and sex in general within African- American fundamentalist Christian
congregations (Altemeyer & Hunsberger, 2004; Anthony, 2000; Battle & Schulte, 2004;
Easter, 2004a, 2004b; Finkel et al., 2001 ; Griffin, 2000; Huff, 1993). Martin (2000)
offers this explanation for evangelical Christianity's rise within the "beloved community":
What was important was not seminary education or even official ordination
by an established religious organization, but the direct, definite call of God
on the individual. Thus, enslaved blacks, with or without ordination,
became dc facto pastors in the enslaved community. Women who were not
expected to take public leadership roles were nonetheless missionaries as
they spread the gospel among blacks and whites by word and deeds of
love.
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Evangelical Christianity often had a very strong antislavery edge to it or at
the very least an insistence that in the eyes of God the slaveholder and the
enslaved were equal and that spiritual understanding should reflect itself in
concrete behavior. It is often noted that the nature of evangelical
Christianity was that each convert had a direct experience with God and
each person lived in close communion with God, obviating the need to
focus on creeds, prescribed prayers, and catechisms, the last of which when
composed for the enslaved were often pro-slavery and racist. We should
also emphasize, however, that this sense of spiritual immediacy is
characteristic of African religions, one of the points that various ethnic
expressions of African religion share with each other (p.81).
Allison et al. (1992) showed that there is a direct link between a more homophobic
stance toward HIV and the education level of a pastor. They attempted to survey 350
black pastors, only 70 completed the questionaire. They found that older ministers tended
to view HIV as less of a significant risk for the "beloved community" and that AIDS was
not God's judgement against humanity. However, regardless of age. the ministers holding
less than a bacholor's degree did view AIDS as God's judgement against homosexuals.
Addtionally, ministers who pursure theological studies on the master's level tend
to be exposed to methods of biblical criticism beyond literal understanding (e.g. Form
Criticism, Litarary Criticism, orthe Historical-Critical Method) which involves critical
thinking about the ancient text and its implication for modem life (Finke & Dougherty,
2002; Fishburn, 1987; Harris & Stockwell, 1991; Simmons, 1995). The large numbers of
mega-churches founded by untrained ministers, that have huge popularity in south eastern
U.S. cities like Atlanta, expouse a doctrine consistant with the following:
1. All biblical passages are inerrant (free from error in the writing in the original
languages)
2. The Bible is the unquestioned word ofGod
3. The Bible is best understood as a whole with the New Testament fulfilling Old
Testament prophesies
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4. Biblical verses should normally be interpreted literally. Only in the case of
apparent conflicts between passages may some verses be considered
symbolically or in a restricted sense (Altemeyer & Hunsberger, 2004; Battle &
Schulte, 2004; Easter, 2004b; Hunsberger, 1995).
Spirituality and Same Gender-Loving Men
Daily conversational language uses the words spirituality and religion almost
interchangeably; nevertheless, the two words have very distinct definitions. Likewise,
within the evangelical settings of many black churches spirituality and religion are
indistinguishable (Allison et al., 1992; Ernst et al., 1991; Hunsberger, 1995; Miller, 1996
). Spirituality is an individual's sense of connection to something greater than self, a
sustaining being, force, power or mind. A force that propels people from day to day
regardless ofor in light of their situations ofexistence (Hodge, 2005; Paz, 2003).
Whereas, religion is a codified system ofbelieving or worshipping the being, force, power
or mind viewed as greater than the self (Hodge, 2005). It is a body of laws, ethics, beliefs,
rituals or practices whose sole purpose is proscribing ways of living or making humanity
righteous before the being, force, power or mind viewed as greater than the self (Parmet et
al., 2005).
Balancing the notions ofreligion and spirituality is crucial to the well-being of
same gender-loving men (Brown, 1993; Cole & Guy-Sheftall, 2003; Easter, 2004a, 2004b;
George, 1996; Griffin, 2000; Weiss, 2005). The intention of the Christian message is the
affirmation of the intrinsic worth, value and dignity of all humanity. Yet, many black
churches articulate a message that is, at best welcoming with expectation of liberation
from the orientation, or in its worst incarnation is hostile and condemning (Adams, 2004;
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Allison et al., 1992; Easter, 2004a, 2004b; Fulwood, 1991; Long, 2004; Neigbors et al.,
1998; Phuong, 2004; Simmons, 1995; Watts, 2002; Willaim, 1998).
Julian Rotter speaks of this process as developing a strong internal locus of
control, in regards to faith, to insure a sense ofpersonal happiness since the "beloved
community" still struggles with the notion of homosexuality (Heffner, 2004; Meams,
2000; Rotter, 1982).
People with a strong internal locus of control believe that the responsibility
for whether or not they get reinforced ultimately lies with themselves.
Internals believe that success or failure is due to their own efforts. In
contrast, externals believe that the reinforcers in life are controlled by luck,
chance, or powerful others. Therefore, they see little impact of their own
efforts on the amount of reinforcement they receive" (Meams, 2000).
Social Work Perspective on Homosexuality
During the National Association of Social Workers (NASW) Delegate Assembly
of August 1996, the body revised and re-issued its formal professional position on the care
and rights of gay, lesbian and bisexual persons. This document provided a loosely
constructed proposal for how the organization plans for affirming the personage of gay
individuals; educating social workers and social work students about "the complexity of
power dynamics, on negotiating relationships, and on sexual behaviors [of gays and
lesbians]" (NASW 2000, p. 229); and raising awareness within the profession concerning
heterosexism and internalized homophobia. Unfortunately, NASW has assumed that all
persons who are behaviorally homosexual or bisexual have the same experiences and
concerns. The policy does not acknowledge how the intersections of race, gender, sex,
religion, and class affect the experiences of individuals. Additionally, NASW makes a
dangerous assumption that within the training process on the bachelor's or master's level
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students will arrive at the same non-judgmental position on homosexuality as those issued
in the profession's code ofethics and policy statements (NASW, 1996). Researchers
have shown that the issue of homosexuality is one that the general population has a very
negative view about and holds conservative moral positions on as well (Allison et al.,
1992; Battle & Bennett, 2000; Bozett & Sussman, 1989; Gregory, 2003; Herek &
Capitanio, 1995; Newman & Muzzonigro, 1993). These same studies speak of the fear
held by many gays and lesbians ofbeing expelled from their families, ostracized by their
community or subjected to violent attacks. The need to conform to the societal norm
causes persons initially to struggle to conceal their emerging orientation from family,
friends, and colleagues (Beeler & DiProva, 1999; Elizur & Ziv, 2001; Herek, 1997;
Hunter et al., 2001; Watts & Borders, 2005).
In time this subversion causes deep rifts in the psyche that manifests as inauthentic
and unhealthy ways of being (low self-esteem, self medication, high risk sexual behavior,
social instability, and potentially suicidal ideation) (Anthony, 2000; Driscoll et al., 2002;,
"Gay and Lesbian Youth", 1993; Johnson & Johnson, 2000; Joyner & Russell, 2001;
Loiacano, 1989; Murray, 1997). As a response to this reality NASW adopted the
following formal policy on sexual orientation:
It is the position of NASW that same-gender sexual orientation should be
afforded the same respect and rights as other-gender orientation.
Discrimination and prejudice directed against any group are damaging to
the social, emotional, and economic well-being of the affected group and
of society as a whole. NASW is committed to advancing policies and
practices that will improve the status and well-being of all lesbian, gay, and
bisexual people. Nonjudgmental attitudes toward sexual orientation allow
social workers to offer optimal support and services to lesbian, gay, and
bisexual people. The profession supports and empowers lesbian, gay,
and bisexual people through all phases of the coming out process and
beyond. Discriminatory statutes, policies, and actions that diminish the
quality of life for lesbian, gay, and bisexual people and that force many
to live their lives in secrecy should be prevented and eliminated. NASW
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supports the right of the individual to self-disclosed sexual orientation
and encourages the development of supportive practice environments for
lesbian, gay, and bisexual clients and colleagues (p. 228).
In its condemnation on reparative therapy, NASW addresses the perception still
held by some that homosexuality is a mental illness, but says nothing about the
perceptions arising from religious communities (NASW, 2000). At the same time, the
position is clear that,
NASW believes social workers have the responsibility to clients to explain
the prevailing knowledge concerning sexual orientation and the lack of
data reporting positive outcomes with reparative therapy. NASW
discourages social workers from providing treatments designed to change
sexual orientation or from referring practitioners or programs that claim to
do so (NASW, 2000).
However, this statement does not come with recommendations on implementation,
resources, tools, or curriculum to put the policy into action nor does it concede that sexual
orientation is an issue that the larger community still feels is an issue of morality
(Alsbrook, 1992; Canda et al., 2004; Ernst et al., 1991; Herek & Capitanio, 1995; Huff,
1993). The suggestions are extensive and require course content on gays and lesbians,
encourage continuing education on practice and policy issues affecting gays and lesbians,
support all entities and organizations efforts to broaden their statements of
nondiscrimination to include sexual orientation, etc (NASW, 2000). In essence, NASW
has created a policy with no system of checks and balances or very broad
recommendations that afford little guidance for compliance. The organization admits,
"Nonjudgmental attitudes toward sexual orientation allow social workers to offer optimal
support and services to lesbian, gay, and bisexual people" (NASW, 229); but offers no
guidance in assisting practitioners and those in training to develop a nonjudgmental
attitude toward homosexuals and their associated experiences.
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Limitations and Strengths of the Literature
The body of social work and psychological literature contains a variety of pieces
that speak to some of the concerns of gay men, black men, and black men that are same
gender-loving, black researchers are beginning to pose relevant questions about the black
experience and proposing interventions that fully understand their target community
(Allen & Philaretou; Alsbrook, 1992; Billson & Majors, 1992; Black, 1997 ; Hooks, 1994;
Iwamoto, 2003; Johnson, 1999; Manning, 2004; Martin, 2000; Moxley & Washington,
2001; Pearl, 2004; Saint-Aubin; Ward, 1999). Likewise, researchers are beginning to ask
the germane and difficult questions to black pastors and ministers (Allison et al., 1992;
Easter, 2004a, 2004b; Eugene, 1995; Fulwood, 1991; Garrett, 2003; Griffin, 2000; Huff,
1993; Long, 2004; Martin, 2000; Neigbors et al., 1998; Phuong, 2004; Richardson, 2002;
Watts, 2002; Weiss, 2005).
Afrocentric scholars are beginning to document their theories through qualitative
and quantitative methods; while recognizing involving the "beloved community" in the
research demands qualitative or narrative methods (Allen & Philaretou; Alsbrook, 1992;
Billson & Majors, 1992; Black, 1997 ; Hooks, 1994; Iwamoto, 2003; Johnson, 1999;
Manning, 2004; Martin, 2000; Moxley & Washington, 2001; Pearl, 2004; Saint-Aubin;
Ward, 1999). Researchers are documenting the stories and concerns of same gender-
loving men (Adams, 2004; Allison et al., 2002 ; Anthony, 1999; Anthony, 2000; Audam et
al., 2002; Battle et al., 2003; Battle & Lemelle, 2002; Chatters et al., 1998; Edwards,
2001; Ernst etal., 1991;Gaudio, 1998; Gregory, 2003; Herek & Capitanio, 1995; Hunter
et al., 2001; Murray, 1997; Outlaw, 1995; Peter, 2004; Poussaint, 1990; Ragland, 1992).
Lastly, studies and writings are addressing the history and evolution ofblack manhood
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(Billson & Majors, 1992; Black, 1997 ; Hooks, 1994; Iwamoto, 2003; Rasheed &
Rasheed, 1999).
Unfortunately, there are substantial limitations in the body of knowledge as well.
The limitations include:
1. There is little empirical data of the efficacy of spiritual interventions in
community or church settings;
2. Few studies examine the lives of same gender-loving men apart from
HIV/AIDS investigations or assessments of sexual behavior;
3. Numerous investigations that focus on same gender-loving men or black people
in general employ methodologies that limit subjects' responses to the selections
identified by the researchers;
4. Studies not authored by black researchers show little understanding of black
family dynamics, the importance of extended family and fictive kin networks,
the primacy of race identification, centrality of Christian fundamentalism, and
the pervasiveness of traditional gender role identification;
5. And when black scholars document the evolution of black manhood they omit
the stories of same gender-loving men.
Hypothesis
Christian conservative religious beliefs are associated with the levels of
homonegitivity within social work students and same gender-loving men.
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Definitions
Within this study, there are two major concerns, homonegitivity and conservative
religiosity. For the purposes of this study, homonegitivity is the measurable phenomenon
expressed by any of the following conditions:
1. The belief that heterosexuality is the only viable or preferred expression of
love and/or sex;
2. And the belief that relationships between persons of the same gender must
emulate conservative gender roles espoused for heterosexual couples.
Similarly, conservative Christian religiosity is the measurable trend denoted by any
of the following realities:
1. The belief that the Christian canon or Bible is best understood literally
2. And attending a church that does any of the following: condemns
homosexuality in its creedal statement, constitution, bylaws, preachment or
doctrine; sees homosexuality as unnatural and/or curable through prayer,
fasting or giving; or accepts same gender-loving members in a "don't ask,
don't tell" manner.
This researcher has spent many hours examining the social work and psychological
literature in light of this specific phenomenon within this portion of the community.
While many studies show that black heterosexual men may have high levels of
homophobia (Battle & Bennett, 2000; Battle & Lemelle, 2002; George, 1996; Gregory,
2003) those studies indicate that same gender-loving persons may internalize these
feelings. The secrecy and shame that many report about their sexual identity motivate
many to adopt a very limited disclosure policy while not fully dealing with feelings of
rejection and isolation caused by this persistent duality (Allison et al., 2002 ; Anthony,
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2000; Battle & Bennett, 2000; Cole & Guy-Sheftall, 2003; Fishbein et al., 2004). The
term homonegitivity speaks to the Beloved community's absorption of values gather from
the dominate community and the resulting interpretation that appears different from its
antecedent of individuals.
There is a positive linear relationship between the two variables. Men who are
beginning to amalgamate their sexual orientation within their established identity will
have high levels of homonegitivity and high levels of conservative religiosity. As the men
further process their sexuality, they will find a sexual expression and gender role
identification that gives a sense ofwholeness and peace. At this point, the levels of
homonegitivity will decrease and eventually stabilize. The men with low levels of
homonegitivity may be attached to conservative faith community, but possess liberal
personal theologies.
Conceptual Framework
Beginning in the 1890's with Ivan Pavlov's studies with dogs to B.F. Skinner's
box in 1938, studies by behavioral theorists have shown that as we gather information
about our environment, we alter our behavior based on our perception of this new
information (Heffher, 2004; Norlin et al., 2003). Building upon this foundation,
Behavioral Psychologist studied how internal stimuli and external cues influence behavior
(Heffner, 2004; Norlin et al., 2003). More specifically, some of the scientists theorized
that the environmental stimuli (micro and macro) have a greater impact on behavior than
internal ones (Hefmer, 2004). These theorists like Julian Rotter and Albert Bandura
united under the Social Learning Theory banner.
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The theoretical basis for this study is located in the Social Cognitive Theory of
Julian Rotter. When Rotter began his work, Freud's Psychoanalytic Theory was the
dominate paradigm (Mearns, 2000). Rotter moved away from the behaviorists because he
maintained that human behavior was more complex than that of animals (Heffher, 2004).
He focused on the empirical law of effect as the motivating factor in his developing
theory, while dropping the importance of physiological instincts or drives as a propelling
force of behavior (Mearns, 2000). Rotter espoused that personality is malleable rather
than static, shaped by interactions of the individual with her or his environment. Yet, he
felt behavior was more than automatic responses to an objective set of environmental
stimuli (Mearns, 2000; Rotter, 1982). Understanding behavior requires examining both the
individual within their situation of existence along with their environment (i.e., those
stimuli that the person is aware of and responding to) (Rotter, 1982). There are three main
tenants to the Social Cognitive Theory:
Tenet 1: Response consequences (such as rewards or punishments)
influence the likelihood that a person will perform a particular behavior
again in a given situation. Note that this principle is also shared by
classical behaviorists.
Tenet 2: Humans can learn by observing others, in addition to learning by
participating in an act personally. Learning by observing others is called
vicarious learning. The concept of vicarious learning is not one that would
be subscribed to by classical behaviorists.
Tenet 3: Individuals are most likely to model behavior observed by others
they identify with. Identification with others is a function of the degree to
which a person is perceived to be similar to one's self, in addition to the
degree of emotional attachment that is felt toward an individual (Hefrher,
2004; Mearns, 2000; Rotter, 1982).
Figure 1 shows how this theory affects the study subjects. The subjects of this
study, on average, are members of families worshipping in conservative faith communities
or identifying with or conservative gender roles. Their families raised them through these
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ideals even when the role-modeled behavior of parents conflicted with the doctrine they
espoused. The desired gender roles, sexual expression, and social behavior were
conveyed along conservative and very traditional terms via explicit means, teaching (e.g.
boys are encouraged to play football while girls are encouraged to take ballet lessons), and
implicit means, role modeling (e.g. mother does primarily the housework and father





Figure I Correlation of Christian Conservatism and Homonegitivity
When individuals are aware that their sexual expression or gender identification
goes against the family or community standard, they unconsciously evaluate the "behavior
potential" for expressing the behavior with the highest potential in light ofpotential for an
outcome or reinforcer. If the behavior has a low reinforcement value that the individual
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wishes to avoid (e.g. stigma, censure, exclusion or violence), then they attempt to mask
manifestation (Allen & Philaretou; Allison et a]., 2002 ; Anthony, 2000; Battle & Bennett,
2000; Hunter et al., 2001; Mahalik, 2000; Miller & Wilson, 2002; Myers et a!., 2003;
Watts & Borders, 2005). When religion influences the consideration, the inherent worth
and value of the person is questioned when their gender role identification and/or sexual
expression fall outside the bounds of conservatism (Ernst et al., 1991; Fishbein et al.,
2004; Fulwood, 1991;Huff, 1993; Hunsberger, 1995). This unhealthy split in identity
places these persons at risk for HIV infection or re-infection, depression, and less life
satisfaction (Aiken et al., 2002; Celentano et al., 2003; Chen et al., 2004; Edwards, 1996;
Hunter et al., 2001; Joyner & Russell, 2001; Karon et al., 2000 ; Margaret et al., 2005;




















Figure 2. Conceptual Framework: Social Learning Theory within a Same Gender-Loving
Context
The study uses the Religiosity Assessment and the Homonegitivity Assessment to
operationalize these concepts. Both of these measures contain demographic questions
about the participants family oforigin, faith community and the messages that each
conveys about their worth and homosexuality. In addition, the measures contain questions




An extensive literature review supported by a compelling conceptual framework
grounds this exploratory study. Similarly, the literature review informs this study via
analysis of research that addresses manhood, homosexuality and faith as they relate to
same gender-loving men. The literature review includes the following sub-headings:
Anatomy of black Manhood within Same Gender-Loving Men; Internalized Homophobia;
Homonegitivity and the "Beloved Community"; Homosexuality and the Traditional Black
Church; Spirituality and Same Gender-Loving Men and the Social Work Perspective
Homosexuality, as a way oforganizing and systematizing the analysis. The social
learning theory strengthens the correlation between the study's variables. Chapter 3





The base of this research study is Atlanta, Georgia; however, the surveys were
conducted via the Internet, expanding the actual sample population to a national audience.
Posting the survey on surverymonkey.com allows the gathering of a broad based sample.
The men's survey was accessible online from February 12, 2005 - March 31, 2005. The
survey for the social work students was presented online November 1, 2005 - December
18, 2005. Surveymonkey is internet-based software for creating and distributing surveys.
It has an easy to use design for creating survey questions, distributing the survey via email
or linking to a website, and analyzing and viewing your results. All results are available
in real time. Results and informed consent forms are stored on the password-protected
server indefinitely. Only the researcher has access to the password and has access to the
data to change or manipulate it in any way. Participants can view, download or print a




The theoretical population for the men in this study was a random sample of
(n=200) same gender-loving men. However, the actual sample was (n = 83) same gender-
loving men who were at least 16 years of age. The mean age of the participants is 32.8
years of age. The oldest participant is 63 and youngest is 16. These participants are
predominately black or African-American. The men self-identify their sexual orientation
as non-exclusively heterosexual or something other than heterosexual, while some of the
participants reject labeling sexual attraction totally. The men's education levels exceed
those of the national averages for black men in their respective age groups. Lastly, the
sample tended to be religious and aligned with major Protestant denominations.
The theoretical population for social work students were all students enrolled in
the BSW, MSW, and Ph.D programs of the Whitney M. Young, Jr. School of Social Work
at Clark Atlanta University. The researcher contacted Dr. Margaret S.E. Counts-Spriggs,
Associate Professor and Director of BSW Program and Santa K. Davis, Ph.D., Associate
Professor and Director of the Ph.D Program asking permission to correspond with
members of the BSW, MSW and Ph.D social work programs. With their consent, the
researcher sent a mass email to those students seeking participants for this study. The
actual level of participation is a self-selected sample of (n=44) BSW, MSW, and Ph.D
students. The mean age of the participants is 30.4 years of age. The oldest participant is
52 and youngest was 18. The participants are predominately black or African-American.
These subjects predominately self-identified as heterosexual. The group is religious, with




The label used to describe sexual expression within this sample ofmen has
correlations with age. In the case ofmen 16-28 years of age, 47.8 % self-identify as gay,
17.4% as DL or sexual, 13% as bisexual and 4.3% as same gender-loving. Likewise, men
29-42 years of age, 50.0% self-identify as gay, 26.5% as same gender-loving, 8.8% as
sexual or bisexual, and 5.9% as DL. Men 43-63 years of age, 71.4% self identify as same
gender-loving, 21.4% as gay and 7.1 % as sexual. When a correlation between orientation
and education is applied, some interesting stratifications take place. The basic
demographics appear in Table 1. Men in this sample with a high school education self
identified most often as DL (33.3%) and Sexual or Bisexual (both 11.1%). Men in this
sample with a college education self identified most often as gay (43.9%), same gender-
loving (27.3%) and sexual (10.6%). Of the men, 59% report they were aware of their
attraction for other men by the age of 12.35% of the men had their first sexual contact
before the age of 12 (19.3% before the age of 9), and 30.1% report that their first sexual
contact with men was not consensual.
The men in this sample 25 years of age and older have a higher educational
attainment than the national average as displayed in Figure 1. Within this sample, 61.9%
of these men had a Bachelor's degree or more compared to 16.4% of the United States
black male population (McKinnon, 2003).
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Table 1.





African-American, black 75 90.4
Bi-racial 6 7.2
black, non-American 2 2.4
ORIENTATION
Gay 32 38.6
Same Gender-Loving 21 25.3
Bisexual 6 7.2















Some High School 3 3.6
High School Diploma 5 6.0
GED 1 1.2
Associate's Degree 5 6.0
Some College 22 26.5
Bachelor's Degree 25 30.1
Some graduate work 6 7.2
Master's Degree 4 4.8
Some Doctorate work 2 2.4
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Figure 3. Education Attainment of Study Participants vs. Black Males in the United States (Percent of Population 25 and over).
U)
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The social work students are in the BSW, MSW, and Ph.D programs of the
Whitney M Young, Jr. School of Social Work at Clark Atlanta University. The actual
level of participation is a self-selected sample (n=44). Table 2 details the sample
characteristics. All participants are predominately black and 4.8% Bi-racial. These
subjects predominately self identified as heterosexual 73.8%, bisexual 2.4%, same gender-
loving 2.4% and sexual 2.4%. The group was religious, with 76.3 % declaring a
relationship with a Christian denomination; 34.1% attend religious services once per
week, 22.7% attend religious services twice per week and 25% do not attend religious
services weekly.
Table 2







African-American, black 35 79.5

































No Religious Preference Given
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Most ofthe current literature employs a method of measuring self-esteem by a
survey with a Likert-type scale (Allison et al., 2002 ; Audam et al., 2002; Battle &
Bennett, 2000; Hunter et al., 2001; Mays et al., 1992; Myers et al., 2003). These notions
aided in the development and/or adaptation of the measures for this study. In most cases
researchers utilized a multiple measure approach to capture the dynamics within gay
subjects, while only including one self-esteem measure (Allison et al., 2002 ; Audam et
al., 2002; Battle & Bennett, 2000; Hunter et al., 2001; Mays et al., 1992; Myers et al.,
2003). In some cases, the use of an indicator that measures ones attitude toward
homosexuality can shed a small amount of light on a subject's self-esteem, (e.g. low levels
of Internalized Homophobia).
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In conjunction with the theories of Julian Rotter, this study is also built upon the
belief that a well adjusted adult is one who has successfully integrated sexual orientation
with the established identities of gender and race (Aiken et al., 2002; Allison et al., 1999;
Allison et al., 2002 ; Anthony, 2000; Audam et al., 2002; Celentano et al., 2003; Deana,
2004; Karon et al., 2000 ; Manning, 2004; Rasheed & Rasheed, 1999; Rind, 2001). Most
researchers relied upon previously developed measures or modified a previously
developed measure to fit the need of research and/or the target populations. Researches
comment on the dual identity paradox of being black and same gender-loving (Allison et
al., 2002 ; Audam et al., 2002; Battle & Bennett, 2000; Hunter et al., 2001; Mays et al.,
1992; Myers et al., 2003). However, current instruments or measures do not address this
population with a high level of cultural sensitivity (Hunter et al., 2001; Mays et al., 1992;
Myers et al., 2003). To counter this barrier, this researcher designed a Homonegitivity
Assessment that speaks to the dynamics within the "beloved community" much better than
Internalized Homophobia Assessments.
In addition to demographic questions, the Homonegitivity Assessment within same
gender-loving men explores the participant's level of identification with and acceptance of
community norms in light ofpersonal sexual expression. Additionally, it evaluates
traditional gender role identification, orientation integration and adherence to community
norms personal theology, personal Christology, understanding of theodicy, and relation of
sexuality to faith. Respondent's score for each item is taken from a five point Likert scale
where l=strongly disagree, 2=disagree, 3=neutral, 4=agree, and 5=strongly agree. The
final score is the sum of each participant's completed items. The reliability of this
measure is a - 0.8791.
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The Assessment of Homonegitivity within social work students is composed of
thirty-three statements. The survey assesses the student's comfortability in dealing with
homosexuality in the following areas: in familial, social, professional, and religious
settings. Respondent's score for each item is taken from a five point Likert scale where
l=strongly disagree, 2=disagree, 3=neutral, 4=agree, and 5=strongly agree. The final
score is the sum of each participant's completed items. The reliability of this measure is a
= 0.6636.
Procedures
One of the biggest challenges facing a researcher, after refining their research
question, is finding the most effective and appropriate means to gather data to support or,
in some cases, refute their hypothesis. Paper surveys have been the traditional means of
data collection. While this method is effective, it imposes several limitations on the
researcher. The most important limitation is that it forces the researcher to go out in the
field to gather data. This entails publicizing meeting places for collecting data, gathering
a team (to maximize the collection process), and collating the surveys. Paper surveys also
impose the daunting task of entering each survey into the statistical program chosen for
analysis.
Surveys posted on the internet move beyond the limitations of paper while
providing the researcher access to a larger pool of participants twenty-four hours a day,
seven days a week. In addition, hosting surveys online has the added benefits of security
of responses and the anonymity of the respondents. By hosting via surveymonkey.com
data is password protected on a secure server. Only the study director or designee can see
individual responses or download results. During the initial setup stages, the researcher
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must decide how much information to gather about the respondents beyond demographic
information. While the surveys may not require participants to provide their names or
other identifying information, most online survey programs collect the Internet Protocol
(IP) Address of each person that accesses the survey, even if they choose not to complete
it. An IP Address conveys the location of the computer used to complete the survey. It
does not convey any information about the user. Only a court order could reveal the
owner of the computer, however there would be no way of knowing who actually
completed a survey.
This researcher chose Surveymonkey to host the survey and store the responses
and informed consent documentation. A Windows platform guides the researcher through
the process of establishing an account and transcribing the surveys. During February and
March of 2005, the researcher placed flyers (see Appendix F.) requesting black, male,
same gender-loving participants in coffee shops, bookstores, churches, salons, spas, bars
and nightclubs within Metro Atlanta. Additionally, requests for study participants
appeared on internet groups of interest to same gender-loving men along with direct e-
mail requests for participation. Respondents completed the survey via the following
address: http://www.surveymonkey.com/s.asp?u=83346865150.
Statistical Analysis
Cronbach's a established the reliability of the study's scales, while Pearson's r
illustrates the degree of linearity between the levels of Christian conservatism and
homonegitivity within same gender-loving men and social work students. The researcher
uses descriptive statistics, including frequencies and percentages, to emphasize the
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demographic findings between the two groups of study participants. The criterion for
statistical significance was set at p < 0.05, one tailed for all analysis. SPSS statistical
software generated all algebraic data (version 11.5; SPSS, Chicago, IL).
Summary
This chapter examines methodologies utilized to examine the correlation between
conservative Christian beliefs and homonegitivity. The study consists of 83 self-selected
same gender-loving men and 42 social work students. The measures assess the impact of
religious beliefs on homonegitivity through operationalization of the social learning
conceptual framework. The procedure for gathering the data is listed along with the
advantages of hosting the surveys on the internet. As a final point, a plan for statistical
analysis is given for organizing and interpreting the data.
CHAPTER IV
RESULTS
This chapter appraises the study's data in depth by applying statistical calculations
and cross tabulations. The results of this study show a strong, positive correlation
between conservative Christian beliefs and homonegitivity. Further, the result of this
study show that men who have not integrated sexual orientation with their established
personality will struggle with high levels of homonegitivity and potentially low self-
esteem. Likewise, social work students ascribing to conservative Christian worldviews
tend to view homosexuality as an issue of morality rather than a part ofbeing.
Survey Outcomes
The Assessment of Homonegitivity within same gender-loving men has a Likert
scale where 1 =strongly disagree, 2^disagree, 3=neutral, 4=agree, and 5=strongly agree.
As revealed in Table 3, it is clear that the participants (regardless of age) feel that the
"beloved community" does not look upon Same Gender-Loving men with the same level
of esteem as behaviorally heterosexual men. Moreover, the men in this study seem to
view romantic and/or sexual relationships with men as either something *
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completely different from those ofmen and women or something that does not equal their
understanding of the traditional model. Table 4 indicates that the men in this study are not
clear how their sexuality interfaces with their personal theology or theology in general.
These men display liberal thinking about the absolute authority of the Christian bible, but
waver greatly on their understanding of what role God had in the evolution of their
sexuality. By extension, one could argue that they do not view homosexuality as sin but
do not see this sexual expression as part of God's plan for their lives. These men do not
feel their personal sin connected to the crucifixion of Jesus of Nazareth, which is a
hallmark of conservative Christology and Soteriology.
Table 3.
Responses to Key Questions Concerning Same Gender-Loving Men
and the "Beloved Community"
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Responses to Key Questions on Same Gender-Loving Men's Relationship with
Christianity
Scale l=strongly disagree, 2=disagree, 3=neutral, 4=agree, and 5=strongly agree.
Key Questions
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* 20.2% of respondents were neutral or unsure about this question
♦* 24.5% of respondents were neutral or unsure about this question
***43.6% of respondents were neutral or unsure about this question
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The Assessment of Homonegitivity within social work students has a Likert scale
where l=strongly disagree, 2=disagree, 3-unsure, 4-agree, and 5=strongly agree. It has
six key questions in support of the study's hypothesis. As the summary of this data shows
in Table 5, these students have little problem associating with homosexuals in most
spheres of daily living. There is a reluctance or insecurity among these students
concerning homosexual's fitness for adopting or serving as foster parents. Likewise, these
respondents like the men in the study are very unsure about this sexual expression and its
relation to traditional Christian faith traditions.
Computation of final scores for the same gender-loving participants shows that
53.2% of this sample has low levels of homonegitivity and 61.4% have a liberal Christian
faith orientation. Table 6 illustrates these results in detail. A correlation for this data set
does not show a relationship between the level of homonegitivity and conservative
Christian faith (r=0.091, p<0.5, two tailed). Nonetheless, a statistically significant
relationship exists between age and homonegitivity (r=0.532, p<0.05, two tailed). As
expected men who have not integrated sexuality into their established personality, tend to
have higher levels of homonegitivity and more conservative faith positions.
Final scores for the social work students demonstrate that 55.8% of this sample has
levels ofhomonegitivity that may impede objectivity when working with same gender-
loving clients. Table 6 illustrates these results in detail. A correlation for this data set
does show a relationship between the level of homonegitivity and conservative Christian
faith (r=0.960, N=0.00, p<0.5, two tailed). Socially, this sample has no problem loving,
befriending, or working with/working for persons they know or assume to be homosexual.
This group does not believe that homosexuality is a mental condition and homosexuals
should not be forced into treatment. They maintain that homosexuals are not a threat to
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children either in social or academic settings. For this sample homosexuality is a moral
issue that most of this sample feels is not a part of the "divine" order. At the same time,
this group is unsure if this orientation can be or will be changed by "divine" intervention.
Without further research, it is impossible to draw a definitive conclusion on how these
notions will manifest themselves within social work practice. The table in Appendix C
shows an item level listing for all results for this sample.
There are five questions asked of male participants and social work students that
are, by design, very similar or identical. Study of these responses reveals a snapshot of
how the "beloved community" views homosexuality. Parental abilities were an area of
concern for both groups in this study. Of the men who responded to this question 89.9%
felt their orientation would not prevent them from being good parents. Conversely, only
48.4% of the social work students reported that they would be able to place a child with a
qualified gay individual or couple. This statistic may be influenced by both groups'
perception of committed relationships among men. No more than 46.8% ofmen and
27.2% of social work students believe that relationships between men are equal to those of
women and men.
At the center of the study is the "beloved community's" view of homosexuality as
an issue of morality. Of the men in the study, 68.6% believe that their sexual orientation
is something that God will not change, 62.8% believe that God created them just as they
are, but merely 26.5% believe their homosexual or bisexual orientation is how God
intended for them to be. At the same time, the remaining 31.4% of that sample are either
unsure or feel that their sexual orientation can be changed through some type of "divine"
intervention brought on by prayer, fasting, tithing, good works, repentance, or laying on of
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hands. As well, 39.4% of the social work students believe that a homosexual orientation
can be changed by "divine" intervention.
It appears these men behave homosexually or bisexually and have accepted this
reality, making a 'challenge' posed by life rather than accepting their orientation as a
predetermined part of their being. Furthermore, these statistics indicate these men view
their sexuality as an expression rather than a state of being, minority status, or lifestyle.
Likewise, a scant 12.2% of the social work students believe that all sexual orientations
were created by God and are considered good. If this group discovered their spiritual
leader was gay, bisexual or lesbian 47.0% say they would leave that congregation.
Moreover, 54.6% of these students firmly believe that homosexuality is a sin and only
48.5% of them could accept a child of theirs as a homosexual.
53
Table 5.
Responses to Key Questions on the Assessment of Homonegitivity within Social
Work Students
Scale l=strongly disagree, 2^disagree, 3=neutral, 4=agree, and 5=strongly agree.
Key Questions
Percentage
Mean Percentage At Upper
Response Standard At Lower End of
Deviation End of Scale Scale
If I found out my spiritual
leader was gay, bisexual, or
lesbian I would leave that
house of worship. **
Two men or two women
holding hands or displaying
affection in public is
revolting.
I would not have a problem
placing a child with a
qualified gay individual or
couple. *
If I was a parent, I could
accept my son or daughter
being gay. **
All sexual orientations were




























* 13.3% of respondents were unsure about this question.
** 11.1% of respondents were unsure about this question.
*** 24.4% of respondents were unsure about this question.
**** 17.8% of respondents were unsure about this question.
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Table 6.


























































































This chapter examined the study's data in depth by applying statistical calculations
and cross tabulations. The results ofthis study show a strong, positive correlation
between conservative Christian beliefs and homonegitivity in social work students and age
of same gender-loving men and homonegitivity. Furthermore, the results of this study
confirm that men who have not integrated sexual orientation with the established
personality will struggle with high levels of homonegitivity and potentially low self-
esteem. Likewise, social work students ascribing to conservative Christian worldviews
tend to view homosexuality as an issue ofmorality rather than a part ofbeing. The final
chapter includes Conclusions, Limitations to the Study, and Implications to Social Work
Education, Practice and Research.
CHAPTER V
CONCLUSIONS
The focus of this chapter is the analysis of the study's results and their implication
to social work education, practice, policy and research. It shows how the "beloved
community's" view of homosexuality has sweeping implications to same gender-loving
individuals and a sample ofAfrican-American social work students.
The findings from this study add to the body of social work literature by offering a portrait
of how same gender-loving men view themselves and their place within the "beloved
community". Much of this inquiry is consistent with previous investigations, especially
the work of Rasheed and Rasheed (1999). They studied black manhood from a social
work perspective, highlighting the "beloved community's" preference for traditional
gender roles, negative view of gays and lesbians, and the impact racism and economic
status have on black male maturation. They assert,
"Men must be preoccupied with work status, achievement, and success;
men are to be forceful and interpersonally aggressive; men should reject
what seems feminine; men must have an aggressive need to defend oneself;
men are preoccupied with sex and sexuality; men should be economic
providers for their families; and men should be protectors of
home and family" (p. 28).
Allison, Crawford, Soto, and Zamboni (2002) examined the influence of
racial-ethnic and sexual identity development on the psychosocial functioning of
African-American gay and bisexual men. Their study found conceptualizations of
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sexual diversity in contemporary theories of African-American manhood, social
development, and health promotion should be inclusive of affirmative
conceptualizations of sexual diversity. They go on to say men who have integrated
sexuality with ethnic identity reported experiencing higher levels of self-esteem,
HIV prevention self-efficacy, stronger social support networks, greater levels of
life satisfaction, and lower levels of male gender-role and psychosocial distress
than their counterparts.
Black persons who are same gender-loving present a paradox to ill-informed social
workers and psychologists. The body of social work literature shows the lack of social
support within the "beloved community" (Allison et al., 1992; Alsbrook, 1992; Cochran et
al., 2004; Edwards, 2001; Myers et al., 2003; Poussaint, 1990); however, personal stories
reveal that the community has and does make room for all, even when the inclusion does
not meet the specifications of the dominate community. Those members who are same
gender-loving remain adamant about their connection to the "beloved community"
including the religious traditions that are unyielding in their refusal to reexamine sexuality
in light of contemporary understandings and theories (Griffin, 2000; Huff, 1993;
Loiacano, 1989; Phuong, 2004; Richardson, 2002).
The results of this study show that this sample of same gender-loving men value
their connection to the "beloved community" over any identification that focuses
exclusively on sexual orientation. These men affirm their heritage as black men although
acknowledging an attraction for persons of the same gender but not seeing their attraction
as identity defining. Their major concerns centers on our society's long history of violent
and pervasive institutionalized racism, economic injustice, social intolerance, and
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narrowly defined gender roles. Likewise, the men in the study strongly feel that the
"beloved community" views same gender-loving men as less than there seemingly
heterosexual counterparts. However, there are some areas of concern. Since, 30.1% of
the men in the study report that their first sexual contact with men was not consensual and
35% of the sample had their first sexual experience before the age of twelve, and then this
population appears to be very vulnerable to sexual abuse and or sexual exploitation. The
social work students, on the other hand, view homosexuality as a moral condition (an
issue ofchoice), which could possibly be changed by "divine" intervention. They are
comfortable associating with homosexuals in social and professional setting; however,
they view homosexuality as sinful and not God's desire for individual's lives. This group
would have great difficulty accepting a child that was homosexual or a spiritual leader
who was bisexual or homosexual. While this group is comfortable with homosexuals
around children or functioning as teachers, they question their fitness to parent children of
their own. Being acquainted with this paradigm is tantamount to understanding same
gender-loving men, the forces that affect them, their responses and the opinions that social
work professional hold about them.
Limitations of the Study
This study and its measures should be considered a pilot test and possesses many
of the limitations associated with trial studies. The sample size of this study and the
bivariate analysis prevent generalizability. The size of this sample, though drawn
nationally, does not represent a statistically significant number to allow drawing
conclusions outside of this sample set. Furthermore, psychosocial issues are not easily
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reduced to one or two variables. The majority of studies on gay men use a multivariate
analysis to capture as many factors as possible that may affect the hypothesis.
Lastly, another limitation to this study is the use of measures that have not been
validated. This study uses two measures that were styled after those used in other studies
that examined self-esteem and homophobia within gay populations. The question content
was modified to be culturally sensitive to African-American because few measures exist
that speak to this population's situation of existence. The first eleven, non-demographic
questions of the same gender-loving homonegitivity scale constitute the questions that
measure homonegitivity. The reliability of this section of the measure is a = -0.276.
Careful analysis shows that there were no reversed worded questions on this measure. In
the study proposal the response to reliability was to reverse word at least one question to
be sure that the participants had a clear understanding of what they were asked to do.
Implications to Social Work Education
Without a plan that acknowledges where we are as a culture and directions toward
nonjudgmental nirvana the NASW policy on homosexuality remains words on a page that
makes liberals feel good but does little to end the discrimination within the profession and
society. Likewise, it is the height of injustice to expect gays and lesbians, the oppressed
group, to bear most ofthe burden to educate the oppressor about the nature of its
oppression. This study shows that the current curriculum construction does not contain
enough information about the nature ofhomosexuality and of the dynamics within same
sex relationships.
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All of the social workers who participated in this study have taken at least one
human behavior course, however, 91.2% of the respondents maintain that not all sexual
orientations were created by God; 83.6% believe that homosexuality is a moral condition
that God will change. These statistics are consistent with studies of African-Americans
that show that this population is firm in its resolve that homosexuality is a choice
(Alsbrook, 1992; Battle & Lemelle, 2002; Ernst et al., 1991; Gregory, 2003; Herek &
Capitanio, 1995; Hubbard, 2001). Furthermore, 39.6% of the social work students believe
homosexuality is sinful; 74.5% could not accept their child being gay or lesbian; and
40.0% say the acceptance of homosexuality is aiding in the deterioration of society's
morals. These results are a long way from the ideals stressed in the NASW ethical
statements (NASW, 1996, 2000).
While it is true that most people behave heterosexually, these results indicate this
population believes all persons have the same type or level of attraction. Since the culture
is much divided on the issue of sexual orientation, it is important to allow students the
opportunity to appreciate these situations of existences that may be very different than
their own. The majority ofthe social work students struggle with whether or not
homosexuality is a choice. This could be addressed in three main ways: stressing the
current theories on the emergence ofsexual orientation, broadening the discussions to
include the realities of homosexuals when discussing any social system (e.g. families,
individuals or groups), adding a mandatory ethics course that confronts personal biases
with professional standards and requiring students to work with this population while
completing their studies.
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In the human behavior course, that all students are required to take, more time
should be spent helping students to understand the complexities of sexuality and attraction
and how they connect to the developmental theories. Students should explore the
mechanism of attraction, gender roles and gender role conflicts. Professors teaching
courses on Human Behavior, Clinical Practice with Children, Adolescents, Adults, and
Families, Social Welfare Policy and Services, and Psychopathology, should understand
the strong desire for same gender-loving persons to remain connected to the larger
"beloved community". Unlike white gays or the gay movement, same gender-loving
persons identify stronger with race and gender rather then sexual orientation
Lastly, an ethics course would help to give depth to social work's ethereal
spirituality and ethical code. In this area, social work is so broad that most people have no
real idea what the discipline means by spirituality. Great attempts have been made to
separate social work from its Judeo-Christian heritage in order to be as inclusive as
possible. This generic definition of spirituality allows practitioners to insert their own
moral positions in areas where there is cultural debate.
Implications to Social Work Practice
Social workers developing interventions for or involved in counseling relationships
with same gender-loving persons who present the major symptoms of homonegitivity may
need to do a religious history as part of their normal assessment procedures. Those
agencies and individuals considering interventions will need to consider the apparent
paradoxical, nature of this subset of the "beloved community" rather than applying models
developed for those in the majority gay and lesbian community.
Here lies the paradox, the profession views all men who are behaviorally
homosexual as gay, however, only 38.6% of the men in the study self-identified as gay.
The men who self-identified as gay in this study had at least one year of collegiate
education. Allowing these men to define themselves respects where they are in the
process of self-discovery. Table 1 within this study shows the variety of labels preferred
by individuals. Everyone's level ofdisclosure and acceptance varies and changes over
time (Chatters et al., 1998; Lukes & Land, 1990; Zera, 1992). Consequently, the label
programming carries will affect the population and number of individuals that seek
services. Based on this study, it would be most effective to expand traditional men's
support groups that target black men to include the concerns ofsame gender-loving men.
Admittedly, this will be difficult since studies show that heterosexual black men have the
greatest aversion to same gender-loving men (Audam et al., 2002; Battle & Lemelle,
2004; Harris, 1995; Miller & Wilson, 2002). Nevertheless, if the focus of the out reach is
a common concern (e.g. parenting skills, substance abuse, or self esteem) then a strong
facilitator with well ordered ground rules can make everyone feel welcomed, valued, and
supported (Alsbrook, 1992; Battle & Lemelle, 2004; Ernst et al., 1991). This may be the
most culturally sensitive way to reach men who are only behaviorally homosexual, often
labeled DL. Because these men self identify as heterosexual, maintain emotional and
sexual relationships with women, and engage in casual sex with men they would not
participate in any group labeled gay, bisexual or same gender-loving (Christopher, 2004;
Edwards, 2001; Harris, 1996; O'Neill, 2003).
Another major area ofconcern within this population is a history ofpast sexual
abuse. The data shows that 60.5% of these men knew they were attracted to other males
by the age of twelve. Likewise, 40.0% of this sample had their first sexual experience
with males before the age of twelve, with 17% reporting these experiences were not
consensual. Rind (2001) showed that there might be a pattern among this population
toward improper sexualization with older boys or men when they were children or
adolescents. He showed in a study of 129 homosexual and bisexual men that the incest
model, "power abuse and violence that exploited unwilling and powerless victims,
inflicting lasting psychological trauma in the process (Rind, 2001), may not speak to all of
these men's experiences. The difficult notion is that boys who know early in life that they
are attracted to other males may willingly participate in inappropriate sexual relationships
with men who prey on boys. Willing participation in this context does not imply informed
consent, but it may indicate that the child may not view the event as abusive since he has
an attraction to other males (Celentano et al., 2003; Johnson & Johnson, 2000; Klinger,
2001; Norton & Vare, 2004; Robinson, 1991). School social worker and other social
workers with direct practice involving children and youth should explore the history of
young children or adolescents expressing a same gender attraction. This attraction could
be the natural evolution of sexual orientation or may echo a history or ongoing pattern of
improper sexualization or abuse.
Moreover, social workers should be acutely aware that the presence ofgender non
conformity within portions of this population make them vulnerable to rejection and abuse
from parents, family and peers (Anderson, 1999; Bartholomew et al., April 2004; Davis &
Friel, 2001; Driscoll et al., 2002; Joyner & Russell, 2001; Mahalik, 2000). Since gender
identity and gender-typical behavior patterns emerge between the ages oftwo and four,
boys who express more traditionally defined feminine traits than masculine traits are at
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great risk for improper sexualization and parental rejection (Bartholomew et al., April
2004; Mahalik, 2000). This may account for the 17% of the men in this study reporting
their first sexual relationship with males before the age of twelve.
In terms of spirituality and religion for many in the "beloved community", these
concepts are entwined rather than separate philosophical entities; with one informing the
other and vice versa. This phenomenon is the strongest in the south and southeastern
United States (Hunsberger, 1995; Levitt & Albert D. Klassen, 1974; Miller, 1996 ).
African-Americans lean toward an evangelical expression of the Christian faith (a
Christian church believing in the sole authority and inerrancy of the Bible, in salvation
only through regeneration, and in a spiritually transformed personal life) so the impact of
religiosity can be tremendously great for a population that is not affirmed in conservative
religious settings (Altemeyer & Hunsberger, 2004; Audam et al., 2002; Battle & Schulte,
2004; Coleman & Holzemer, 1999; Easter, 2004b; Hodge, 2005; Weiss, 2005).
Many of the men in this study worship in ways and within contexts that connect to
family traditions, even if the traditions are unaffirming to their sexual orientation. This is
the other paradox of this population. These surveys demonstrate that 70.4% ofthe men
are associated with denominations that have a non-affirming stance toward homosexuality.
Similarly, 60.7% of the men in the study do not believe that God desires to deliver them
from homosexuality. Nevertheless, only 23.4% of this sample believes their sexual
orientation was a part of God's plan for their lives. No more than 39.4% believe they
were created just as they are. These facts highlight the notion within the "beloved
community" that homosexuality is a choice or the result of sexual molestation (Fulwood,
1991; Hubbard, 2001; Levitt & Albert D. Klassen, 1974; Peter, 2004; Poussaint, 1990).
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Implications to Social Work Research
Apart from concerns about HIV/AIDS, few researchers are examining the lives
and stories of same gender-loving people. Only a handful ofsocial workers and
psychologists are spending time documenting the biopsychosocial concerns that are
unique to this population (Allison et al., 2002 ; Audam et al., 2002; Billson & Majors,
1992; Black, 1997 ; Chatters et al., 1998; Cole & Guy-Sheftall, 2003; Edwards, 1996;
Ernst et al., 1991; Fishbein et al., 2004; Green, 2005; Harris, 1995; Lukes & Land, 1990;
Myers et al., 2003; Poussaint, 1990; Rasheed & Rasheed, 1999). The vulnerability of this
population and the lack ofunderstanding within the social work students in this study
points out the need for further research and writing. Likewise, few proven, culturally
sensitive, therapeutic interventions exist to address these concerns. Similarly, little to no
empirical evidence exists about efficacy of church interventions apart from programs
supported by federal funds. Encouraging professionals to always explore areas of interest





Informed Consent to Participate in an Exploratory Study on the Connection of the
Homonegitivity and Religious Conservatism within Same Gender-Loving Men
I understand that this study seeks to explore how same gender-loving men perceive
the influence their religious experiences has on their integration of sexual orientation into
their ethnic identity and their comfortability accepting perceived homosexuality in others.
This study attempts to sample 100 same gender-loving men from across the United States.
I am being asked to complete two questionnaires: The Price SGL Religious
Conservatism Assessment and The Price Assessment of Heterosexism in Same Gender-
Loving Men. I understand that my participation is voluntary. 1 may, at anytime, end my
participation or omit any question(s) that I choose not to answer with out penalty. By
participating in the study, I provide to social work much needed data that is culturally
sensitive to inform social work practice, and education. I understand that the only way
scientists and clinicians can truly understand this section of the "beloved community" is
for me to tell my story in my own way and with language and labels that I have chosen.
I acknowledge that participation in this study will have no impact on the amount or
quality of services I am or will receive from any entity or agency. I further understand
that this is an anonymous online survey. I should not give my name or any other
identifying information that could possibly be traced back to me or link me to this
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study. I understand that I may request an electronic copy of the survey by emailing the
study director, but I cannot get a copy ofmy individual surveys or results. When I have
completed my survey, 1 may view a summary of overall answers.
I understand that there are minimal psychological and/or emotional risks by
answering questions about your sexuality and spiritual orientation. If I notice any changes
in mood or increases in a sense of despair or depression, you may contact a peer counselor
at the National Gay and Lesbian Hotline 1-888-843-4564 Monday - Friday 4p.m. - 12 am
or AIDS Survival Project 404-874-7926 Monday - Friday I0am-5pm. If I have any
questions about the study, I may contact the study director, Lee Smith, at 678-528-4079 or
via email: Ismith442000@yahoo.com. The Institutional Review Board oversees research
at Clark Atlanta University that involves human participants. Questions or problems
regarding the rights of participants should be addressed to Dr. Josephine Bradley, Box
686, Clark Atlanta University, Atlanta, GA 30314 (404) 880-6810, jbradley@cau.edu, or
Dr. Paul I. Musey, Chair of the Institutional Review Board at pmusey@cau.edu (404) 880-
6829, 4005 Cole Research Center, Clark Atlanta University, Atlanta GA 30314.
APPENDIX B
Assessment of Homonegitivity in Same Gender-Loving Men
Questions Scale
Crying makes me appear weak
Exploring sex with men determines
your sexual orientation
The degree ofmasculinity a man
displays make him more attractive.
The "beloved community" views black
men that are attracted physically,
sexually, and/or emotionally to other
men as less than a real men.
Being a man means you must be a
husband and/or a father.
I can be sexually attracted to other men
and live up to the expectations ofmy
family and my community.
I can be sexually attracted to other men
and be a good parent.
Relationships between men are equal to



















































































The more effeminate man is always the
submissive partner.
When science conflicts with my
religion, science must be wrong.
AIDS is God's judgment against
homosexuality.
Because the Bible is the Word ofGod it
cannot be questioned.
The Christian Bible is the only book
that contains all the important truths
about life.
God tolerates homosexuals because
humanity is sinful.
The Bible is the Word of God; therefore
it has no errors in it.
God uses AIDS as punishment for
sexual sin.
Because I am sinful, God sent Jesus to
be crucified.
People get sick because of sin
God uses AIDS to punish homosexuals.
My religion always overrides any
scientific discovery.
God sent Jesus to be crucified because
ofmy sins.
God created me just as I am.


























































































































































I get sick because ofmy sinfulness.
The best translation of the Bible is the
King James Version.
God gets angry with me.
Homosexuality is something God wants
to deliver me from.
All of the important truths about life are
only contained in the Christian Bible.
My sickness is a result of my sinfulness.
God tolerates homosexuality because all
humans are sinful.
God tolerates homosexuality because all
humans are sinful.
There are only two types ofpeople in
the world, bad and good.
My orientation is a part ofwho God
made me to be.
The Bible is the unquestionable word of
God.
Some sickness results from sin.
The King James Version is the best
translation of the Bible.
AIDS is God's punishment for sexual
sin.


























































































































































Relationships between men are equal to
relationships between men and women.
If I found out my best friend was
lesbian or gay, it would change our
friendship.
Finding out that a singer or rapper was
gay would have no effect on my
appreciation of his/her work.
I will not associate with known
homosexuals if I can help it.
I would not like having known
homosexuals around my children.
I would look for a new place to live if I
found out my roommate was gay.
Homosexuality is a mental illness.
I would not be afraid for my child to
have a homosexual teacher.
If I found out my spiritual leader was
gay, bisexual, or lesbian I would leave
that house of worship.
I do not find the thought of homosexual
sex acts disgusting.
Homosexuals are more likely to be
child molesters and rapists than are
heterosexuals.
At my house of worship, homosexuals
were welcomed and not asked to
change their orientation through fasting
and/or prayer.
Two men or two women holding hands
or displaying affection in public is
revolting.
The love between two males or two
females is not the same as the love















































































































































I would not have a problem placing a
child with a qualified gay individual or 1
couple.
Homosexuality, as far as I'm
concerned, is not sinful.
I would not mind being employed by a
homosexual.
Homosexuals should be forced to have
psychological treatment.
The increasing acceptance of
homosexuality in our society is aiding
in the deterioration of morals.
I would not decline membership in an
organization just because it had
homosexual members.
I would vote for a person I knew or
suspected was homosexual.
Homosexuals are best suited to work
as Make-Up Artists, Dancers, Interior
Designers, or Florists.
If I knew someone was gay or lesbian,
it would not affect me forming a
friendship with that individual.
If I was a parent, I could accept my
son or daughter being gay.
Homosexuals should not become
Judges, Ministers, Police Officers, or
Teachers.
If I am seen associating with lesbians
or gay men, then people will assume I
am lesbian or gay.
If I try to be friends with someone that
is gay or lesbian, at some point they
will make a sexual advance.
Homosexuality is a moral condition














































































































































SD D N A SA
Effeminate (soft) men are always gay. 12 3 4 5
Masculine women are always lesbians.
All sexual orientations were created by
God and are good.
I would be comfortable showering and
dressing in the locker room of a gym
where gay and lesbians workout.











































Item Level Analysis of Measures
Assessment of Homonegitivity in Same Gender-Loving Men
Crying makes me appear weak.
=2,05o-l.ll
VARIABLE NUMBER PERCENTAGE
strongly agree 4 51
agree 6 7.6
neutral 8 10.1
strongly disagree 28 35.4
disagree 33 41.8
Exploring sex with men determines your sexual orientation.
u=2.48 o=1.32
VARIABLE NUMBER PERCENTAGE
strongly agree 8 10.1
neutral 9 114
agree 13 16.5
strongly disagree 21 26.6
disagree 28 35.4
The degree ofmasculinity a man displays make him more attractive
H=3.49 o=1.35
VARIABLE NUMBER PERCENTAGE
strongly disagree 9 11.4
neutral 11 139
disagree 12 15,2

















The "beloved community" views black men that are attracted physically, sexually,








Being a man means you must be a husband and/or a father.
u=I-54 a = 0.84
VARIABLE NUMBER PERCENTAGE




strongly disagree 48 60.8
I can be sexually attracted to other men and live up to the expectations ofmy
family and my community.
^ 4.22 o=l,29
VARIABLE NUMBER PERCENTAGE
disagree 2 2 5
neutral 4 5 j
strongly disagree 8 10.1
agree 16 20.3
strongly agree _49 62.0
I can be sexually attracted to other men and be a good parent.
"= 4.51 o = 0.97
VARIABLE NUMBER PERCENTAGE
disagree 2 2 5
strongly disagree 3 3 g
neutral 3 3 §
agree 15 190
strongly agree 56 70.9
77
Appendix C (continued)




































































































































































































The Bible is the Word of God; therefore it has no errors in it.







Because I am sinful, God sent Jesus to be crucified.








































































































































God sent Jesus to be crucified because ofmy sins.

















































































































All of the important truths about life are only contained in the Christian Bible.









































































There are only two types of people in the world, bad and good























Some sickness results from sin.



























































































































In relationships between men













































Finding out that a singer or rapper was gay would have no effect on my







































































































































If 1 found out my spiritual leader was gay, bisexual, or lesbian I would leave that
house of worship.
H=3.18 o=1.55 ~~
VARIABLE ~ NUMBER PERCENTAGE
strongly disagree 7 20 6
disagree 6 J76
not sure 5 ,/-
agree 6 ]J6
strongly agree 10 29.4
I do not find the thought of homosexual sex acts disgusting.
M= 2.62 a^ 1.35
VARIABLE NUMBER PERCENTAGE
strongly disagree 10 29 4
disagree 6 1?6
not sure g 235
agree 7 2Q6
strongly agree 3 go




strongly disagree 22 64.7
disagree 9 2fi <;
not sure 2 59
agree 1 on
—— ■ ■ ^ .. * Zt^y
At my house of worship, homosexuals were welcomed and not asked to change
their orientation through fasting and/or prayer
u= 3.24 o="fj7 ■
VARIABLE NUMBER PERCENTAGE—
strongly disagree 2 6 1
disagree 7 21'2
not sure jj „',
agree 7 21 o
strongly agree 6 ,82
Appendix C (continued)




strongly disagree 6 18 2
disagree 10 303
not sure 5 t c y
agree 11 33J
strongly agree 1 30
The love between two males or two females is not the same as the love between a
man and a woman.
M=2.85 0= 1.44
VARIABLE NUMBER PERCENTAGE
strongly disagree 6 18 2
disagree 10 3O3
not sure % 24 2
agree 1 3Q
strongly agree 8 24.2




strongly disagree 6 j g 2
disagree 5 ^ 2
not sure 6 1 g 2
agree g 24 2
strongly agree 8 24.2
Homosexuality, as far as I'm concerned, is not sinful,
**= 22] a = 1.36
VARIABLE NUMBER PERCENTAGE
strongly disagree 16 4g 5
disagree 2 6.1
not sure 10 30 3
agree 2 6.1
strongly agree 3 9]
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Homosexuals are best suited to work as Make-Up Artists, Dancers, Interior
Designers, or Florists.






























































Homosexuals should not become Judges, Ministers, Police Officers, or Teachers.
"=2.36 0—1.32
VARIABLE NUMBER PERCENTAGE
strongly disagree 11 333
disagree 9 27.3
not sure 6 18.2
agree 4 12.1
strongly agree 3 9 1









If I try to be friends with someone that is gay or lesbian, at some point they will








Homosexuality is a moral condition that God will change.

































Effeminate (soft) men are always gay.







































In relationships between men, someone always acts as the 'man' and the other
partner acts as the 'woman'.









































I would be comfortable showering and dressing in the locker room of a gym where
gay and lesbians workout.
q-1.27
VARIABLE NUMBER PERCENTAGE
strongly disagree 4 \2 \
disagree 5 152
not sure 4 j 2 j
agree 15 45"5
strongly agree 5 15.2
AIDS is God's judgment against homosexuality.
V= 1-61 a = 0.75
VARIABLE NUMBER PERCENTAGE
strongly disagree 18 54 5
disagree 10 30.3
not sure 5 j 5 2
agree 0 o.O
strongly agree 0 0.0
APPENDIX D
Study Advertisement
Brothas In The Life
A social work research project is looking for black
men willing to complete two surveys. The study is
examining the connection between Homonegitivity
and Conservative Christian Religiosity with black
men that love other men. black men that love
other men are asked to share their opinions about
life, love and religion in a survey by us and for us.
All information is confidential and you do not need
to give your name. Surveys may be completed
online using the following web address:
http://www.surveymonkey.com/s.asp?u=83346865
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"Loving ourselves grows from understanding
ourselves."
For more information about the study contact Lee
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